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rise of racism and xenophobia in Europe and the United States, the notion

of “migrancy” as a form of social existence and political disposition has
become central in contemporary political debates over citizenship and
sovereignty as well as in critical cultural theory.! Progressive and radical
intellectuals have recently argued that the contemporary social phenomenon of
migration from “third countries” to Europe may create the political conditions
that would challenge and destabilize superiorist political definitions of
Europeanness and would create the space for the emergence of alternative
forms of culture, community and political subjectivity.?

In this context it has become more important than ever before to trace
historically the role that perceptions of migration have played in European
cultures and the ways in which the migrant has become a culturally and socially
recognizable figure in European societies in the course of the twentieth century.
This article was essentially conceptualized as part of a broader problematic that
concerns the historical formation of modern subjectivities and the experience of
labor migrations in the course of the twentieth century. It is my contention that
the historical analysis of the cultural engineering of migrant subjectivities in
Europe in the twentieth century can raise some critical awareness within the
contemporary context of cultural criticism. 1 would argue that even positive
European perceptions of migration (including migration from and towards
Europe) have historically contained —and been contained by — hierarchical
representations of culture, self, and political subjectivity. The historical analysis
of the emergence of migrant subjectivity in the twentieth century seeks to
dislodge the pretentions of neo-liberal multiculturalism and intends to
introduce some analytical uneasiness into contemporary popular correlations
between border-crossings and democratization of culture.

European nation-states that have had a history of emigration constitute a
particular category in this context.# Under the impact of incoming migration,
social memories of emigration play a particular role in contemporary self-
conceptualizations of collective self and subjectivity.> The question that needs
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to be addressed however is how the importance of these memories changes in a
period when the country is transformed from a country of emigration to a
country that receives immigrants.

Within the European context, Greece constitutes an interesting case of a
country that was transformed rapidly from a nation of emigrants to a state
recipient of immigrants. The study of the history of Greek immigration may
offer an insight into the ways in which memories of migration can or cannot
invoke progressive political and cultural dispositions in the present time.

The relation between historical memory and contemporary political and
cultural dispositions can be approached from the perspective of the history of
subjectivity. The analysis that I pursue in this article is inscribed within a
broader attempt to trace historically the interrelation between experience, self-
representation, cultural legacies and subjectivities. From this perspective, I
examine historically and critically the forms of historicity and accumulated
social experience, that have been inscribed in the image of the Greek
immigrant. The experience of Greek transatlantic migration led to the
production and dissemination of dominant images of migrant subjectivity that
transformed earlier images of diaspora, operated as archetypes and determined
the ways in which later experiences of migration were made culturally
intelligible.® In the following section I analyze certain aspects of these processes
of production. The analysis that follows seeks to provide an account of the
interrelation between nationalism, migration, subjectivity and history and is
based on the study of specific levels of cultural production: life-stories,
biographies and autobiographies.

Life-story Narration as a Practice of Migration

If the critical suggestion I am making is that people tell their stories
(which they do not know or cannot speak) through others’ stories, then
the very force of insight of this critical suggestion was at once and actively
enacted, put in motion, by the process of my writing which was driven, in
effect, by the ways in which I was missing my own implication in the texts
before me.”

Historical inquiry involves reading and writing stories on many different levels.
Historical experience is transmitted by means of stories written or told by
historical actors about themselves or about others. The historian, on the other
hand, tells her own story through re-iterating and researching other people’s
stories about themselves and others. Historical knowledge is the result of the
interplay between these different levels of story-telling and the historical actors’
involvement in the reading of these stories, the historian’s included.

It is often supported by historians that “too much” methodological self-
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reflection is debilitating, “uninteresting”, or it may lead to dangerous forms of
agnosticism. Contrary to this argument, it is my contention that critical
awareness of this interplay between different orders of story-telling enables the
historian to render methodological and interpretational self-reflection the
moving force of historical inquiry.

Contemporary historical research on phenomena of migration uses
different types of life-stories as fundamental sources of knowledge about
processes of physical diasporization and practices of cultural disseminations. In
the process of my research on early Greek migration to the United States, I
have been reading numerous stories about the lives and deeds of individual
Greek migrants. Some of these stories were written by the migrants themselves,
whereas others were written by their descendants or by members of the
migrants’ families in Greece. Other types of stories were written by state
officials and representatives, intellectuals and academics of the period of
migration, and finally contemporary scholars, such as social scientists and
historians, who studied Greek migration to the United States as a social and
historical phenomenon.

Primary research on the history of Greek transatlantic migration makes
us realize that contemporary perceptions of Greek migrant subjectivity derive
from the generation, circulation, repetition and diffusion of a specific body of
narrative accounts of the migrant life-courses. Narration of life-stories
constitutes a means by which individual and collective experience is processed
and transformed on the level of representations of collectivity. These realiza-
tions question the role of life-story narration in the process of international
migration and prompt further research in the modes of cultural production of
migrant life-stories.

Life-story narration constituted a fundamental part of the experience of
migrating and has to be explored itself as a practice of migration. The migrants’
attempts to make sense of their personal and subjective stories in the context of
already existing definitive narratives of history and collectivity rendered life-
stories a fundamental means of cultural signification.

The study of biographies and autobiographies reveals a particular
connection between migration and life-stories. In these life-stories migration
was most often perceived as an “event” that interrupted the “normal” course of
one’s life. Since migration was seen as a rupture, an interruption or a diversion
from “normal” life-course, telling the story of one’s migration constituted a way
of restoring continuity, keeping track of the diversion, mapping the collective
experience by drawing the lines and identifying the threads of subjective
experiences. From this perspective the life-stories of migrants constituted
stories of migration, since in the particular case the driving force for narrating
one’s own life was exactly the event of migration. In the stories, migration
represented the event that re-signified the individual life-courses in a catalytic
way.

The analysis of biographies and autobiographies seeks to discern the
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patterns through which migrant lives were narrativized, pointing out the
recurrent elements that constituted the social and cultural portrait of the
migrant, tracing the points of tension and rupture that characterized the
biographical and autobiographical accounts. My aim is to show how these points
of rupture were related to dominant—albeit conflicting and antagonistic —
discourses of nation and nationhood, community and selthood.

The very process of the production and circulation of life-stories
unravels the ways in which the concept of the nation decisively intervenes in the
process of self-conceptualization and in the context of physical movement and
migration across cultural and geopolitical borders; it is through the study of this
intervention that we can foreground the ways in which the emergence of a
migrant subjectivity within the context of Greek culture was accompanied by the
emergence of particular images of the nation and determined by the modes of
cultural production in modernity. Who wrote and/or told stories of life in
migrancy? What were the modes and means of the production and circulation
of these stories? What was the role these stories played in the process of
identity negotiation? Which stories were privileged and which stories became
dominant in the sense that they participated in the process of forming of
dominant versions of migrant subjectivity? What were the routes of cultural
traffic that enabled the circulation of migration life-stories? How did migration
influence nation-, ethnic-, race-, class- and gender-/sex- specific conceptuali-
zations of the self during this historic period?

Regulative Biographies: Constitution of Subjectivity
and the Study of Greek Migrant Psychobiography

[Psychobiographies] are the model narratives that give “meaning” to our
reworkings of ourselves and others. We are used to working variations on,
critiques of, and substitutions for, the narratives of Oedipus and Adam.
What narratives produce signifiers of the subject in other traditions?
Always in a confrontation and complicity with the epistemic re-
constitution of the subject-in-imperialism, traces of this psychobiography
can be found in the indigenous legal tradition, in the scriptures, and of
course, in myth ...8

The study of subjectivity involves research in textual descriptions of lives and
psychic formations that often function as archetypes even for the most humble
forms of self-representations in everyday life. Gayatri Chakravotry Spivak has
drawn our attention to the study of these psychobiographies that operate as
model narratives for other representations of subjectivity and the (literary,
cultural, intellectual, legal) traditions that produced these narratives. My
research in migrant biographies follows this line of exploration.
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In the context of Greek migrant cultural production in the United States,
life-stories often operated as a means of propagating exemplary versions of
Greek identity within the Greek migrant community. These regulative life-
stories were not necessarily narratives of migration. They were stories intended
to function as examples for the Greek migrants in the United States. Their
study offers an insight into the processes of the cultural engineering of migrant
subjectivity, since it discloses the content and the cultural references of model
versions of Greek migrant identity.? My analysis of biographies focuses on the
cultural means (narrative, literary, ideological or institutional) that expedite the
construction of individual and group identity.!0

The formation of Greek migrant subjectivity in the United States took
place within the context of battling institutional, ideological and political forces
of cultural transformation, assimilation, integration, preservation and
alienation. Existing historical, anthropological and sociological literature on the
Greek migrant community in the United States suggests that the 1920s and
1930s constituted a period of maturation and consolidation of Greek American
identity. It is often argued that in this period the Greek migrants were culturally
assimilated and socially integrated in their adopted homeland.!! Although there
seems to be a consensus over the final result of this process of transformation
from undesired labor migrants to assimilated members of the native society, the
process itself is not usually analyzed. Assimilation is rather presented as a
natural event in the context of North American cultural and social history.!2
Most of the scholarly approaches to the history of the Greek American
community seem to focus either on the early years of life in the United States
(with emphasis on the hardships caused by poverty, native prejudices and anti-
migrant hostility), or on the period after the late 1930s (with emphasis on the
achievements of the second-generation of Greek Americans and the history of
Greek American support to Greece during the period of German occupation).

The notion of cultural assimilation is not, however, self-evident. If we
reject the assumption that assimilation was the result of natural laws of social
development, and address questions that concern the content of “assimilated”
forms of social identification, we then need to study the forces, means and
symptoms that matked the process of transformation that took place during the
1920s and 1930s.

In this period, public debates within the Greek communities in the
United States often concerned the issue of compatibility between Greek and
American culture. The origins of these debates can be traced in the early years
of Greek migration to the United States, when leading members of the Greek
community were trying to argue against American anti-immigrant nativism.
American nativists had in many cases argued, during the first two decades of the
twentieth century, that the principles of Americanism were incompatible with
the various migrant cultures.!3 As a reaction to nativism, Greek migrant
intellectuals propagated the idea that there had always been a natural and
organic relation between proper Americanism and Hellenism. This reaction was
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not of course homogeneous. There was a lot of internal friction which was often
related to political differences between different representatives of the Greek
American community and to antagonisms between rival elite groups for the
leadership of various community institutions.

In the beginning of the twentieth century migration led to the trans-
nationalization of Greek politics, as the old world political divisions were
transferred to the Greek communities in the United States.!# The political split
between royalists and anti-royalists (Venizelists), which marked the political life
of Greece during the second decade of the twentieth century, defined political
alliances and antagonisms in the United States.!S Greek communities were
often divided into the royalist and the anti-royalist groups whose political
outlooks were mainly expressed by the two major daily Greek newspapers in the
United States, Arlantis and Ethnikos Keryx, royalist and anti-royalist respectively.
The notion of Americanism was introduced in the public political discourse that
was developed by these two newspapers during the second decade of the
century, and it functioned as a common denominator between the two political
poles. Americanism concerned the commitment to the cultural ideals of the
United States and dedication to the United States’ interests in terms of
international affairs. Both royalists and Venizelists claimed Americanism as a
means through which they achieved political legitimacy and validity.!® The
cultural ideals and political principles that were foregrounded by these two
different political expressions were often vague and undefined. Despite the
antagonisms and the vagueness of the political statements they made, both
royalist and anti-royalist groups agreed on their conviction that the migrant
communities in the United States were forced to find ways to negotiate their
culture and politics within the dominant Anglo-American context. On the
discursive level their rivarly derived from the fact that each group claimed to be
the only legitimate representative of true Americanism.!? Thus, migrant
political antagonisms were often expressed through public debates over the
characteristics and the cultural profile that the community was expected to have
in the future and the processes of political negotiation and cultural translation
that would form this profile.

Two major fraternal associations were founded in the early 1920s in the
context of the strong resurgence of anti-immigrant nativist movements in the
United States, both on the national and on the local level: the American
Hellenic Educational Progressive Association (AHEPA) and the Greek
American Progressive Association (GAPA). Despite their differences, both
organizations intended to lead the Greek migrant communities in the process of
negotiating their cultural profile and political position.!$ By the end of the
1920s, it was however generally accepted that assimilation as such was
undesirable and contradictory to the principles of proper Americanism. As it
was argued in an article published in the monthly journal Myviaios Eixovoyoa-
gnuévos E6vixog Kijové [Ethnikos Keryx Monthly Illustrated],
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H Apegunn, mao’ 6ha T znUypata el OUOLOHOQ@PIag #aL ovva-
VOUEEWS TOV QUADY €15 UiV, TUQUUEVEL ... EV HOOUIZOV QUAGY,
BoNOo%EWV, TOMTIOHOY %Al ZOWVWVIZAOV NBGY %o e0lpwy da@o-
owv ... Ou pditol “Erinveg nB€inoay evbig €€ apyis, 6mwg xubo-
OLV €15 TOV AHEQIZUVIXOV EBVIONGY TdBupoL v’ agopotwboy, ah-
A TOLOUTOV EBVIOUGY EEYWOELOTOV %Al QULYNDS AREQUAUVLZGY OEV
amjvmoay ovBevd. EE evavtiag amjvmoav avtozhitwg Aueot-
zavoug, Iphavdoig, Zrdwrovg, Ouvaihotg, I'eppavois ... Ou "Eiin-
veg Oev EVOOV OUTE auyr] ANEQLZAVIOUSY, Chhd OUTE %aL avoL-
TG ayrGhag ApEQuravizds mEog agouoimaoty, didtt Tolovtog a-
wyrc Apepuraviouog dev vepilotatal axzoun. H toiazovraenic twv
el €1 TV Ywpav €neloe Tovg “Erinvag 6t €rpene va dnuove-
yroouy zaw autol ey twv EAAnvoaueozavirov replpdirov.1?

[Despite all the lectures about homogeneity and the melting of all
the races into one, America remains ... a mosaic of races,
religions, cultures, social manners and customs ... The first Greeks
[migrants] wanted right from the beginning to identify with the
American ethnicity and were willing to be assimilated, but
nowhere did they find such a separate and purely American
ethnicity. On the contrary, they encountered Americans, Irish,
Scots, Welsh, Germans ... Greeks did not find either pure
Americanism or open American arms welcoming them to be
assimilated, because such pure Americanism does not exist yet.
Thirty years of experience in this country convinced the Greeks
that they had to create their own Greek American environment.]

A number of Greek intellectuals in the United States played an active
role in creating and forming this new “Greek American environment”.
Biography was used by these intellectuals as a means of propagating the cultural
elements that Greek Americans ought to cultivate. In 1926 the editor of the
Ethnikos Keryx—the Greek language New York daily newspaper —, Demetrios
Callimachos, published a series of articles in the journal American Hellenic
World. His articles were biographical portraits of important figures of modern
Greek history. The articles were later compiled in a book entitled NeoeAMAnvizog
IoAttouds [Modern Greek Culture].20 In the introduction to this book the
author noted,

"Exwv v’ v pov my Babuaiav Yuyixiv zar dtavonuixijy
arhoiwaoty, 1) omola ovvreheitar petaSv Twv EAjvav mg Aueot-
#1ig, Aoyw duagbpmv artimyv, arhd TEoTavIos AGYw ™G EmnEelag
Tou TEQLBAAAOVTOS, OLVEYompa To TGV PLfAlov, wg cupfoiiv
1S TOV aymva TS OUYXQUTHOEWS TMV OROEBVAY pov eig v 1og0-
AOYLNY YOUUIY TV QUAETIZGY TapadGoewy. 2!
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[Bearing in mind the gradual psychological and intellectual
deterioration that is taking place among the Greeks of America,
for different reasons, but mostly because of the influence of the
enviroment, I wrote the present book, as a contribution to the
struggle for keeping my compatriots within the ideological lines of
their ethnic traditions. ]

Demetrios Callimachos was born in Thrace in 1879. He studied
Theology at the University of Athens. After his graduation he became active as
a journalist and he collaborated with Greek journals and newspapers, such as
Elyvioucs [Hellinismos)] and Axpdmolic [Acropolis]. He served as a priest in
Egypt from 1906 to 1911. In 1914, he was invited to the United States by the
Panhellenic Union. He stayed in the United States until the end of his life and
he developed both a secular and an ecclesiastic career. He became the editor of
the newspaper Ethnikos Keryx, while for a short time he served as a priest in
Brooklyn, New York. Callimachos was one of the most active Greek
intellectuals in writing and preaching on issues of Hellenism and the Greek
American identity.22

Callimachos supported the idea that the Greeks in the United States
should not let themselves be assimilated by the new cultural context of their
adopted homeland. He believed that the migrant community should redefine
and further develop the fundamental elements of Greek culture and the
principal ideals of Hellenism. His assumption was that there were particular
aspects of Greek culture that were compatible with contemporary mainstream
Anglo-American culture. He advocated that the Greek community in the
United States had the historical responsibility to retrieve these particular
aspects, which he referred to as Hellenism, to render them central elements of
modern Greek culture and, thus, to prove the organic relation between
Hellenism and Americanism.

According to Callimachos, this process of cultural self-definition and
integration was not just a Greek American affair but had a wider importance
for the Greek nation, since the ultimate goal was the transformation of Greek
culture both in the diaspora and in the homeland.2® The idea of a “new”
subject, which had emerged out of the historical circumstances of migration and
which had the ability to undertake a leading role in the process of transforming
and elevating modern Greek culture was quite popular among migrant circles in
the end of the 1920s and beginning of the 1930s. As it was often argued in
articles published in leading Greek American newspapers and periodicals,

... O Apeouavizég Exnvioudg oomuépa zablotatat opyavins-
TEQOS, WS OUVOAOV, %atL OUVEIINTOTEQOS. Me Tat vhrd péoa mov
dtaB€tel, ue 1o guvoirdtatov epdriov me Apeouravixrg Conig
1 omtola avolyel aeQdvTovs evranEiag due ™y avdmrtuEly autod,
mv mpaxTiEy ral Bemonuxijy, o Apepravizés Exnviopds 80-



Bios and Subjectivity 95

vatalr anfog va dnuoveyrion wav véav EAada, vevpatizgy
EMGda, towtogavt €1 mv wotopiav ™ms Quirg pag. O Exinvi-
OO Sl TEAMY QPORAY EQYETAL €15 EMAYPNY ZATd MALUS ME TV
AyyhoooEmviziy Conjv zar oréyuy zat dev vdoyel angipohia, 6-
TL VTG TV ETUEEONV CUTHS NARQAY TOL Vo aouolwb) #at va e%-
undeviodj, amevavtiag 0 avarriEn 1WoyuEoTépay %ut TAEOV LOLG-
IOV ovrémTa.

[... American Hellenism continuously becomes more organic, as a
whole, and more conscious of its potentials. Using all the
available means and the favourable environment of American life
which provides it with numerous opportunities of practical and
theoretical development, American Hellenism can indeed create
a new Greece, an intellectual Greece, unprecedented in the
history of our race. Hellenism, for the first time, comes in contact
with the Anglo-Saxon life and thought, and there is no doubt that
this influence, instead of assimilating and eliminating it, will help
it develop into a stronger and more unique entity.]

Callimachos claimed for himself the role of the nation’s educator. He
decided to address his books mainly to Greek Americans since he firmly
believed that the Greek diaspora needed to be educated by its organic
intellectuals so that it could undertake this leading role in the nation’s present
and future history. According to Callimachos, the Greek community in the
United States was not supposed to play the role of a cultural mediator which
would transplant, or translate Americanism to Hellenism, or vice versa. He did
not think of the migrants as cultural entrepreneurs, but as avatars of an elevated
form of modern Greek culture. Therefore, his work aimed at educating Greek
migrants.

Callimachos published many books, most of which were compilations of
articles he had already published in the daily Greek American newspaper
Ethnikos Keryx and in the journal Ethnikos Keryx Monthly Illustrated. Some of his
most important books were: NeoeAdnvixds Iloltiouds. Avvaroi NeoeMdnvizol
Xapaxtijoeg, g mooodevovy ot Aueoixavor; Ot Bdoeis s ITooddov, Ao to
NeoeMnvixov Ilavleov: O Xagaxtijo tov "Howogs s Povueing, To Evayyéiov
Yno Zvyyoovov Ivevua. Wuoyokoyixal "Egevvat — Piiocogpriuara Eal e Zw-
1ic — Kowvwvixa Ilgofijuara— Xapaxtijpec.?S Callimachos’s books were
didactic, practical and often simplistic. He used life-stories and biographies in
order to articulate his arguments by means of examples and parables. He
believed that the national culture had to be in correspondence with the
psychological characteristics of a people. Callimachos attributed a psychological
nature to the elements that constituted national identity and nationhood.26
Therefore, in his writings on Greek national identity and culture he used
biographies in order to reconstruct the psychogram of the Greek people.
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Biographical portraits were used in order to illustrate in a simple way the
different constitutive elements of the Greek psyche both in his present time and
in the historical past. He tried to point out the essential constitutive elements of
Greekness (from a cultural, psychological, historical, philosophical perspective).
Historical figures were presented as examples of different Greek characteristics.
He traced these elements through time, by means of choosing historical figures
from the last three centuries of national history. Callimachos used life-story, in
the form of biography, as a means of conceptualizing, describing, consolidating
and propagating what he considered to be the model version of the Greek
migrant as a historical subject.

Callimachos’s biographical sketches are psychobiographies, since they
were intended to function as psychic references of identification for a particular
Greek American readership. In these psychobiographical sketches we find
traces of different disciplinary and authoritative discourses. His writings have
the character of Christian preaching. Callimachos often identified himself as an
enlightened and liberal clergyman, who decided to undertake secular duties
driven by his patriotic sentiment and his commitment to the welfare of his
people and his nation. In his books he often dedicated many pages to
clergymen’s life-stories, especially when the particular individuals played an
important historical role as organic intellectuals of the nation. He presented
these figures as exemplary heroes in the struggle for Greek national
independence and emphasized their altruism and the privations they willingly
endured.?’

On the other hand, Callimachos grounded the legitimacy of his
intellectual work on the authority of historians and travelers whom he often
cites in his own books. He drew material and inspiration from the travel
literature written by Western Europeans who traveled to Greece during the
eighteenth and nineteenth centuries, as well as from nineteenth-century Greek
national historiography and Western European historiography. Callimachos’s
biographical sketch of the Greek psyche relied on three main nineteenth-
century scholarly traditions of European cultural superiority: the Western
European imagination of non-European landscapes and peoples, Greek
national historiography, and Western European historiography.

Callimachos conceived the psychogram of Greekness by means of a
temporal diasporization. He portioned out the traits and constitutive elements
of Greekness in three different historical periods which are represented by
three different groups of national figures: War of Independence heroes,
national benefactors, and modern migrants.

For Callimachos the War of Independence heroes constituted the
nation’s historical heritage. They were not models that should be followed. The
cultural value of these biographies derived from the fact that the values and
principles they represented were implanted in the national unconscious. They
represented heroism, valor, irrationality and unconditional commitment to a
patriotic ethics.
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On the other hand, the benefactors’ life-stories were intended to
function as models. The benefactors were affluent individuals (merchants,
intellectuals and entrepreneurs) who lived abroad before and after the
foundation of the Greek nation-state in 1832. They became benefactors because
they used their financial, cultural and material resources in order to benefit
Greece the first years after the War of Independence.

What were the distinctive features of the benefactors’ life-stories that
rendered them archetypal and exemplary figures in the conceptualization of the
constitutive elements of the modern Greek subject and modern Greek culture,
according to Callimachos? First, physical dislocation and geographical
dispersion did not weaken their commitment to their nation. Their commitment
remained strong because their financial and professional success abroad did not
limit them to materialist aspirations, but inspired them to an effort to place
their material resources at the service of the national and collective interests.
Callimachos accused those Greeks who let themselves be distracted by their
material gains and forgot their duties to their homeland:

YmjoEav Bepaing rat téte, g vadoyovy zaw ofjuegov “Elin-
VEG, OL omoloL hovmjoavieg v ) E€vi), avutpoowasvoy piay
QUMY aVTAMPLY TEQT WTOOTOM|S %Al EQUTEAV %L TOU TAOUTOU
TwV. Ol TOLOUTOL TUTOL CUYZEVIQWVOVTUL CTTOXAELOTIZMS ELS TOV E-
avtd wv. Me ofinopévny myv Yoy, otelipay and »xGbe yevvaiov
7oL VYmAGY aiotnua, Loty pévov dua va Lovv aurol zat Thedy ov
... Towatm yudaio zal eywionx) Thovtoxparia ... eivar ainbug
Eévn mpog Tag wealag tapaddoels Tov “Ebvoug pog.28

[Certainly, there used to be back then —much like today — Greeks
who, after getting rich abroad, had a gross idea about their
mission and the mission of their wealth. This kind of people are
totally self-centered. Their souls are dead and deprived of any
generous or elevated feeling; they live just for themselves and no
one else ... Such a vulgar and selfish plutocracy ... is indeed
foreign to the beautiful traditions of our Nation.]

Another responsibility of the nation’s benefactors was to study superior
contemporary cultural and civilizational systems and think of ways to transplant
those of the homeland.2? According to Callimachos the benefactors were,
without exception, lovers of the Anglo-Saxon culture and way of life. These
diasporic Greeks had been living as citizens of the world and thus they had the
opportunity to experience, understand and believe in the global superiority of
Anglo-Saxon civilization. The benefactors were the ones responsible for
transferring this cosmopolitan experience to their homeland.

The benefactors’ life-stories offered useful advice concerning the social
behavior of Greek subjects who lived abroad. Apart from the strength of their
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moral commitment to the national interests, they also manifested commitment
to the preservation of racial integrity, mainly by avoiding marriages with people
from different nationalities. Callimachos offered many examples of benefactors
who forcefully took control of their daughters’ lives and forbade marriages with
men other than Greeks.3! The benefactors were thus represented as guardians
of female frivolity— particularly sexual frivolity —and immaturity and thus as
safeguards of the national resources.

Female figures appeared only marginally in Callimachos’s biographical
sketches of the national psyche. Women were usually presented in abstract
ways. Physical descriptions of women were absent, whereas physical
descriptions of men were found in abundance in the section of the book that
concerned the War of Independence heroes. Callimachos offered women’s lives
as symptomatic of the nation’s overall moral advancement or degradation.?! He
argued that the nation’s moral state could be evaluated by examining the degree
to which female nature —which was primarily characterized by frivolity,
deception and superficiality—was controlled.3? Representations of women as
the mothers of the nation were also present in Callimachos’s book. In the
particular context of migrancy, this traditional representation of womanhood
implied that Greek migrant women had the responsibility to tame male
passions, advise and control the male migrants, so that the latter would be able
to work and benefit the nation.

Callimachos often interrupted his biographical sketches in order to
address directly his migrant readership, to urge them to follow the examples of
the benefactors, and to point out practical ways in which they could become the
benefactors’ successors in the course of national history.33 He insisted on the
convergence between the figure of the benefactor and that of the migrant. He
made this convergence explicit through the use of the appropriate vocabulary.
The Greek word for migrant, ueravdorys, was often used with reference also to
benefactors and other diasporic Greeks who lived before the foundation of the
Greek nation-state. This was a anachronistic use of the word, since modern
migration as a concept usually relies on the existence of nation-states between
which the migrants move.

Callimachos included only one Greek migrant’s life-story in his book on
modern Greek characters. Despite the convergence between representations of
benefactors and migrants, there was at least one element that differentiated
migrant biographical sketches. The benefactors’ life-stories had a pedagogical
role; they constituted past examples that should be followed. Although they
were not as monumental as the life-stories of the war heroes, they belonged
nevertheless to a bygone era. On the contrary, the migrants’ life-stories
functioned as explicit descriptions of contemporary historical agency. Migrant
life-stories were not intended to function as examples, but as proofs.
Callimachos used them in order to explain and prove why Greek migrants were
the main acting subjects in the nation’s contemporary history.

The migrant life-story that Callimachos included in his book was a
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biographical sketch of Michael Anagnostopoulos. In the same chapter, entitled
“Eminent Greek Americans”, Callimachos included a short biographical sketch
of Samuel Howe, an American philhellene who adopted Anagnostopoulos in
the early nineteenth century and brought him to the United States. Callimachos
explained that he decided to include Howe in a book about Greek identity,
because Howe’s life and deeds manifested, in an exemplary way, the truth of his
arguments. Howe, as most American philhellenes, believed in the organic
relation between Hellenism and Americanism. The life of Michael
Anagnostopoulos was thus a result of this belief in the compatibility of the two
cultures. In his biographical sketch of Anagnostopoulos, Callimachos presented
a story of success in the usual way that the lives of eminent Greek-Americans
were described in that period. He did not, however, emphasize material success,
as would be expected in the story of a migrant’s success in the New World.
Callimachos rather insisted on the fact that Anagnostopoulos’s life constituted
an explicit manifestation of the possibility and the importance of bridging
American and Greek cultural ideals and principles. He wrote:

H Cunj tov Avayveotémoviou ... exdoase dia Toug HETUYEVEDTE-
Qoug Vv 086V MV omolay TEEMEL VU axOAOVBO0LY, VIEETOU-
VIES EXEIVOV TOV UVOITEQOV TOALTLOPUGY O 0TTO(0g RATEOTY) OUVMIVU-
pog pe myv vymrotépav Exinvuniv tdeoroyiay.34

[Anagnostopoulos’s life ... traced for future generations the
course they have to follow, in order to serve the higher civilization
which has become synonymous with the highest form of Greek
ideology.]

Anagnostopoulos’s life demonstrated, in an incontestable way, that it was
in fact possible to bridge Americanism and Hellenism without sacrificing either
of them:

O evappuoviog ouvduaopdg mg EAAvinémtog tou pe 1o Ape-
QURAVIXGOV TIVEUpA, EMULOTEYNOAY TOV AvWTEQOV AvOQWROV %l
10 TEGTUTTOV dLat TOVg OpOEBVELS Tov o eméreEav wg Benijv Twv
aTeida Ty ybeay Tavmy ...

H poypagia zat ) oradiodpounia tov Miyyair Avayvmoto-
oUAov o €pene va Elvan TO ATEEOYV OOURTIXOV aVAyVWORL
wwv EAMjvarv exelvav, ot otoiot vioB€tovy 6t 0 AREQURAVIONSSE
elval eEAmaVTOg TAUTONUOS E TV ATTEUTOANOLY TS EBVIRGTNTES
TV ... At peremioag zatl epfadivag €15 autdv gvErjxev OTL 1
Elinviar) tov taudeia zaw 0 EAAviz6g 10v tatouamtiopds #at m
Elnvir tov aget) eviiopoviCovio pe 6, L uynAGTEQOV EONUALVE
0 ApeQUAaVIXOG TOMTONGS ... EGv 0 Avayvwotémovhog TaQEpeL-
ve "EMMV xwp(g not zat’ eAdyL0Tov va eival Ayotepov Apeouna-
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voc, dev Prémonev g pepuzol "EAMVES, oL omoiol oUte amd pat-
#oud avreljginoay ta Apepiravizd 1dewdn, egeyeipovial xat 6-
TaY AxGUY TOUS YiveTal VAdUVNOLS el ™S BVIRETTOS TV, 3

[The harmonious combination of his Greekness with the
American spirit created a great man and a model for his
compatriots who chose this country as their adopted homeland ...

Michael Anagnostopoulos’s biography and career should
become a textbook for all those Greeks who assume that
Americanism is, without fail, synonymous with the betrayal of
their ethnicity ... And this is because Anagnostopoulos studied
Americanism deeply and discovered that his Greek education and
his Greek patriotism and his Greek virtue were attuned to the
noblest elements of American culture ... Since Anagnostopoulos
remained a Greek without becoming not even in the least any less
of an American, we cannot understand why some Greeks, who did
not understand in the least the American ideals, revolt even at
reminders of their ethnicity.]

Anagnostopoulos represented the exemplary version of the modern
Greek migrant. Callimachos argued that Anagnostopoulos’s Americanism was
not natural or genetically inherited.3¢ On the contrary, it was acquired through
a process of systematic effort and study. Anagnostopoulos studied the Anglo-
Saxon American culture and through his study rediscovered those elements of
his own national culture that were compatible with Americanism. He thus
became an exemplary representative of a hybrid culture which retained
characteristics of both cultural systems. Callimachos warmly supported the idea
that this hybrid new culture —whose representative was the modern migrant—
was certainly defined by the principles of Americanism, since the subject had to
learn those principles first and then retrieve the elements of his own culture
that seemed to be compatible. Callimachos’s support was grounded on his
conviction that Anglo-Saxon Americanism was, at his time, the superior cultural
system universally.

In this biographical book Callimachos defined the content of Hellenism.
According to him, Hellenic subjects were endowed with a genetically inherited
commitment to their nation, adaptability to foreign conditions and way of life,
ability to make use of resources for the common good. The migrants needed to
be educated in their national heritage, so that they would be able to realize that
they had the historical duty to become the representatives of modern Greek
culture and further cultivate a superior form of this culture.37

Migrant intellectuals like Callimachos believed that the modern migrant
was a new historical subject because of the historical context that determined
the social and political conditions of migrancy. This new subject needed to be
educated into new forms of culture and collective consciousness. Biographical
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narration of life-stories was used as a means of propagating of the elements that
would constitute these new forms. Grounded on the belief in the advancement
of American civilization, the reconstruction of the life-stories of Greek national
heroes was over-determined and re-signified according to Anglo-Saxon cultural
values and principles of racial superiority. Biographical narration operated as a
means of re-imagining the nation’s historicity according to the imperatives of
life in migrancy.

Callimachos’s work contributed to the formation of Greek migrant
psychobiographies and his life-stories operated as model narratives that
produced signifiers of migrant subjectivity. Many of these signifiers can be
traced to different levels of life-story narrations that were produced in later
decades. The study of Greek migrant autobiographies reveals the ways in which
these model narratives “produced” the subject within different levels of cultural
enunciation.

Autobiographical Writing: Stories on How “We Were at Last Permitted to
Freely-Associate as Normal Migrants”3

Most of the autobiographies and memoirs written by first-generation Greek
migrants were published during the two decades that followed World War IL
The majority of these autobiographies were written in Greek (some in English),
by male migrants and repatriated Greeks and were most often published in
Greece.? Migrant autobiographies were addressed to a wide readership that
included both the Greek communities in the United States and the general
public in Greece, and more particularly people who were thinking of migrating.
The reasons why an individual decided to write his/her autobiography
determined the readership, the content and the character of the narrative. Most
of the autobiographies had a didactic tone and some were particularly practical
and utilitarian. They provided information that concerned the current
opportunities of migration, and advice that was intended to help future
migrants. Repatriated migrants often decided to write their autobiographies in
order to explain the reasons for their repatriation to their compatriots who were
still in the United States. These autobiographies included advice concerning the
status of repatriates in Greece, state policies, legal issues and social perception.
Finally, migrant autobiographies were intended to provide the young
generations of Greek-Americans with knowledge of the fifty-year history of
their community in the United States.

The autobiographical texts were communicative. Their analysis offers an
insight into the self, as well as the social alterity that operated as a point of
reference in the process of self-conceptualization of the migrant as such.

Contrary to the contention held by traditional scholarship that
autobiographical writing is necessarily marked by individualism, migrant
autobiographies referred to collective forms of subjectivity in general.% The
subject of the autobiography used his personal life-story as a starting point in
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order to narrate the stories of relatives, friends and compatriots. Most subjects
used the first person plural of narration (we) to describe personal experiences
as migrants in the United States. The individual subject of the migrant
autobiography is a part of a group which is the collective subject of migration.
The contemporary reader of migrant autobiographies often finds it difficult to
distinguish between the individual and the collective story, since the main
narrative is intertwined with multiple other stories that present the lives of
other migrants in the United States. Migrant autobiographies thus refer to
collective forms of experience not because the individual presents him/herself as
an ideal type, but because the individual is always self-represented in relation to
a community. The inter-subjective character of migrant autobiographies renders
them a valuable source for historical research.

The autobiographies under consideration included a foreword written by
a widely known public figure, usually an intellectual, a politician or a journalist.
The purpose of this foreword was to evaluate the book by pointing out its
didactic value. The forewords often indicated the ways in which migrant
autobiographies were received by the public. In them the migrant was presented
as an example for the younger generations of modern Greeks and emphasis was
put on the national and social importance of the migrants’ moral input to
modern Greek culture. As Greek journalist Spyros Demenagas remarked in his
foreword to the autobiography of Karolos Manos, published in 1964, the
migrant did not possess knowledge and lacked the means of scholarly or
systematic reflection on his own life. The value of autobiography as a genre
derived from the fact that it allowed the communication of experience by means
of subjective modes of conceptualization and representation.*! In the process of
auto-bio-grafein the migrant was operating as a living “container” of
unprocessed experience. At least, this was the reception of Greek migrant
autobiographies in Greece.42

Autobiographical texts written in the 1950s and 1960s should be seen as
textual distillations of the cultural elements that grounded the discursive
emergence of contemporary images of the Greek migrant subject.
Autobiographical texts operated, thus, as a form of cultural remittance in a
period marked by an increased Americanization of state politics, popular
culture and way of life. The 1950s and 1960s were also marked by a second wave
of massive migration from Greece to North-Western European countries and to
the United States. Since many of these autobiographies were addressed to
future migrants, the study of the autobiographical text gives us an insight into
the imagery of early century migration inherited by later generations of Greek
migrants.

In 1954 Nina Ladogianne published a semi-fictional autobiography of
“Uncle Charly”, a Greek migrant to the United States who returned to Greece
in the early 1950s.43> The book was published privately in five hundred copies.
As Ladogianne mentioned in the introduction, she met Uncle Charly—who had
left Greece in the beginning of the twentieth century as an illiterate village-boy
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and returned in the 1950s as an illiterate old migrant—at a dinner, and she
heard him narrating his life-story to a group of curious friends and relatives.
The author decided to write his autobiography for him. The narrative itself
repeated many elements of stereotypical representations of migrant life,
including references to the adversities of the first years, the poverty, the
struggle, the exploitation, the injustice, as well as the determination to survive
and succeed, the desire to work, his intelligence and social adaptability. There
was, however, a particular characteristic: the reference to the scarcity of all
kinds of resources (such as money, education, knowledge of the cultural and
social mores of the USA) was related to the issue of generational difference.
The old migrant belonged to an already bygone era and generation. He thus
represented Greek qualities and virtues which were quickly disappearing in the
post-civil war Greece. Older generations were deprived of resources, but they
were endowed with mental and moral qualities such as determination, faith and
courage. These characteristics were preserved and developed under conditions
of migrancy. The presence of the old migrant guaranteed the possibility of a
rejuvenation of Greek character. Ladogianne decided to author this “auto-
biography” because, for her, migration had already become “history”, and the
experiences of the Greek migrants seemed to constitute part of the nation’s
cultural past. As the author remarks in her introduction,

O TOAUTTAOZES YUYIRES ZATUOTACELS TTOU EXOVV QWALAOEL OTNY
Yoy ™S TeES Yevidag dev elyav xaBohov ayyiEel m duai Tov
Yoy ... Kpatotvos ané my aaind yevnd towv athdy ToayTizmy
avOpurwy tov E€govy rahliteQa va dovAetovy zat v aywviCov-
VTaL TR Vo, OTOXACOUVTOL %At Vi AETTOROYOUV.

[The complex psychological states that characterize our
generation had not touched him ... He belonged to the old
generation of simple and practical people; people who know how
to work and to struggle rather than to reflect and talk.]

The issue of the scarcity of resources operated as a leit-motif in migrant
autobiographies. It recurs and provides the ground for the representation of
other qualities that marked migrant life. In the autobiography of Karolos
Manos, the author explained that his survival under very adverse conditions in
America was due to the principles he followed in his life. The topic of the lack
of resources was again related to the issue of generation:

Epeig o mahardtepot, mov Bewpovpeda oL oxamavels OTg £0TLd-
TOQUES ETUYELONOELS, TEEMEL VoL TaRadeBOURE GTL TRWTOV OLKO-
VOLZWS elneBa avemaQrels, EMOTUOVIZKS extlong, al Oe Y-
OELS POS 1OV TEQUWOLOMEVaL.SS
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[The people of my generation, who are thought of as pioneer
restaurateurs, have to admit that from an economic point of view
we were disadvantaged and that, from an educational point of
view, we were very limited.]

The lack of knowledge and other resources was compensated for by the
migrant’s moral qualities:

Ta rpta petavaotevtird xoovia, epyaldopevol wg fonbol noyei-
oWV %l MOTadwy, eite ota peydha zal wzed Sevodoyeia, wg
0eEPLTOQOL HE OAYQ OTUOUEVT Pag ayYALE, %aTopBwvape AGyw
™me Qurhepylog pag vVayauopueda zat va pabaivouue t1oomov tva
TA TV EOTLATOQLXAY ETLYELQIOEWV.46

[During the first years of migration we used to work as cook
assistants and dish-washers in small or big hotels, or even as
waiters using our broken English, but due to our industriousness
we managed to become popular and somehow learn the business.]

The Greek migrant represented old and well-preserved Greek values
which had perished in post-civil war Greece, but which flourished under the
conditions of migrancy. Migrant autobiographies propagated the idea that
endurance and patience in conditions of economic deprivation, social inequality
and political depredation were essential characteristics of the Greek nature, and
that the cultivation of these virtues, combined with hard work, was the only way
to progress and improvement. Since migration was culturally inscribed as part
of the nation’s cultural heritage; it was also related to a particular work ethic.

In other autobiographies the theme of the scarcity of resources grounded
claims to the migrants’ need for guidance and protection. In Emmanuel
Polenes’s autobiography, published in Athens in 1945, migrants were presented
as children in need of parental protection and care.*” The role of the father-
protector in the United States was undertaken by the United States
government. Forms of self-conceptualization that stressed the scarcity of
resources and the impossibilities that characterized migrant life were often
combined with perceptions of America as the protective supra-individual agent.

‘OcoL AoutdV antd ENAS ETYUUE ELG TV AUEQLXNY, Taldld TTwyd
%A ATQOOTATEVTA, EVONRAUE EXEl AUECWS HEYAAN MO %o VM-
%1} UOOTHOLEN %L, OUV TQAYRATIZOL XANQOVGHOL AL TVEVRATIZG
woudid Tov ayaiov EAAVIZOU SLUOVIOU TTVEUHATOS, TTQOCUONO-
obrape apéows €15 T0 AUEQLRAVLZOV TEQLPAALOV, TTOAYUQ ELS TO
omolov teQaoting pag eforidnoay, ot emrdmior Nouot g Apeot-
ravirnig KuBepvijoewg #al 10 QuTIONEVO EVOLAQEQOV TWV NEYA-
MOV apeQLrovIr®Y QLhavBpwmirdy Idpupdtwy ®al Zopateiwy. s
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[Those of us who went to America as poor and unprotected
children, immediately found great moral and material support
there. As true inheritors, descendants of the ancient Greek spirit,
we adapted immediately to the American environment. We were
greatly assisted in this by the local laws of the American
Government and the enlightened interest of the great American
charity foundations and associations. ]

Similar pictures of the American state-mechanism were almost always
juxtaposed to representations of the Greek state as inherently and incurably
inefficient. Through this antithetical representation of the state, many authors
expressed political opinions that favored American intervention in Greek
political life and argued for the need for paternalistic international politics.

The theme of scarcity often functioned as an introduction to references
to the virtues of Greek identity and the importance of these virtues in the
context of migration. Despite the scarcity of resources, the Greek migrant had
supposedly always been naturally diligent, frugal and progressive. These were
the qualities that had permitted the integration of the Greek migrant in the
recipient American society. In Polenes’s autobiography we read:

O "EMny elvar epyanzds, Atodioitog #al m1eoodevtind oToLyelo
AL YU QUTO TIQETTEL VA EVYAOLOTOUUE TOV OES, TOU TOV ETQO(ALOE
ne outd T mpoteppata. '’ autd zat o AueLzavol TQOoEoVY
AL EXTLHOVY T1) QLAEQYIC Hag, ZaBMS ZaL TOV ELAZOVI] TUTOLWTL-
oud pag.4?

[The Greek is industrious, frugal and progressive; we should
thank God for blessing us with all these virtues. That is why
Americans respect our industriousness and our sincere
patriotism.]

Polenes did not construct a totally positive picture of the Greek migrant
in the United States. He portrayed the misgivings of the migrants’ social
behavior very eloquently, and he gave related advice to future migrants. His
advice concerned mainly the bohemian life that a number of Greek migrants
led. Bohemian life included illicit relationships with women, contraction of
contagious diseases, gambling and alcoholism, all of which the migrants had to
avoid if they were committed to survival and progress.

According to Polenes, despite all the dangers and the hardships involved,
migration offered Greek people the opportunity to overcome the limitations
and the scarcity imposed on them by their national and cultural origin.
Migration was the result of economic underdevelopment, cultural back-
wardness, and inferiority.5? But migration also provided the subject with an
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opportunity to transcend historical and geographical determinations and
improve his position in the context of international division of labor and in the
international hierarchy of cultural advancement. Polenes’s decision to migrate
was solidified when a close friend informed him about the possibility to improve
his status as a worker by moving to a place where his position within race/class
hierarchy would give him some advantage.

Kdamolo Bo@du ezel wov T0WYUUE, OV EZUNOTNOEVTRE OTL
otg Ivdieg elye €vav eEadehqo, TOL €LQYALETO €1C TC OVOUUOTA
Kataonjuata towv Adehgav Pdrin zar Zia, o omoiog elye vmo-
oyefhj e1g Vv owoyEvela Tov @lhov pov, 6t Ba eedvuile va Tov
TEOOAGPRN %Al QUTGV ELS TA ZATUOTHUATC QUTd, G7TOU OL TEOOAUU-
Bavopevolr Evpwraiol etomobetotivio wg mpoiotduevor twv Bu-
YEVAV. AUT6 pov ex€vtoLoe Tov 1600 va Eevitevdo.S!

[One evening as we were having dinner he told me that he had
a cousin in India, who was working at the famous Rallis Bros and
Co. stores. That cousin had promised to my friend’s family that he
would see to it that my friend would be hired in these states,
where Europeans are employed as supervisors of the natives. This
roused my desire to emigrate.|

Migration was the way to overcome the economic and cultural time-lag
that was related to the underdevelopment of the migrant’s birthplace and
national origin.

The issues of personal self-improvement, moral, physical and psychic
well-being and professional progress were central and recurrent in migration
narratives. Self-improvement and well-being often constituted elements of the
process of Americanization. We have already encountered this interrelation
between Americanization and personal improvement in the regulative psycho-
biographies. In the personal autobiographies we can trace this interrelation in
the sections where the authors gave advice on how to achieve happiness and
how to progress in the new homeland. “How-to” chapters were included in
almost all autobiographies. In Manos’s autobiography we read:

... Blvaw avdyzn va pdBopev my t€xvny tov va zavoue m Lo
Hag Sroeen %at xaeoUpnevn. “ETol e atavenol Tmv Yuylrmy pog
ouvaloBnudatwy, ™ms Quowrig Hag exayyehuaTirng »AOEMS ®at
™ oxréPews pnag, Ba mopevwpeba otabepd, TEOS MV KATAXTNOLY
™m¢ evtuyiag ...52

[... It is necessary to learn the art of making our lives beautiful
and cheerful. Through an understanding of our emotions, our
natural intellectual and professional inclinations,as well as our
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thoughts, we will be able to go forward with steady steps and
achieve happiness ...]

Other virtues of life in America concerned the more private spheres of everyday
activity, such as family life and more specifically the upbringing of children. The
“American ways” included rationalization of family life and personal
relationships.

Elvau zapdc autéc oL avithipels va outavevoouy eig myv EAAa-
Sa. Eig mv Augouajy, 6mov ta tdvra zatevBivel n cogn melpa
#aw M Yuyoroynuévn Emonjun, n demadaydynotg mg veapdas -
Mnlag dev elvar Gitua amhé zal vadbeoig Tapwvuyidog. O
ApeQuzavol, GvBQWToL TQURTIXOL %L TOMTIOUEVOL, EXOVV agni-
o€l 10 Tadi eheviBepo, Tov evioyiovy xdbe ayab mtowrofoviia,
10 YEWRAYWYOUY ue néBodo oe vabe Pripa Tov .53

[It is about time that these ideas became dominant in Greece. In
America, where everything is guided by previous experience and
scientific psychology, the education of the youth does not
constitute a simple or secondary issue. The Americans are
practical and civilized people and as such they have given freedom
to the child and they support every good initiative that s/he takes;
they guide children through every step of their lives.]

The virtues of the American way of life were also manifested in the
public spheres of international and domestic politics. Many migrants thought
that their mission to transplant American qualities of life to Greece was a
continuation of a long process of Greek-American exchange and international
relations. The subject’s individual history of migration thus found its way into
the collective history of the nation. Polenes started his autobiography with a
reference to the history of Greek-American relations and more specifically to
the movements of American Philhellenism during the period of the Greek War
of Independence. Migrants often represented themselves as the successors of
nineteenth century American Philhellenes.

The theme of the emergence of new forms of subjectivity in the United
States was very popular in Greek migrant autobiographies. The application of
American ways of life and the expansion of these ways around the world was
generally expected to lead humanity towards progress and cultural achievement.
This belief was expressed most impressively in the ways in which the intermixing
of ethnicities and populations in the United States was expected to produce a
“new race” of American peoples who were expected to be superior to existing
European races. As Polenes mentioned:

Kat 81" avtd enavaraufdve zal €86 ot ) Aueoizr eivan €va jie-
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YEAO XWVELTHOLOV ELS TO OTOIOV (TOUY dAPoQa UETUAAL, %Al
£% TOV 0molov avarmdd pa véa yeved, wa véa Gui, 1 wg Ba e-
Aéyaue wa véa “pdaroa”, 1) omola €% TV yeyovotwy mbdueda 6-
T, TEOWELoTAL Vo yMBh], Vo TEOoTUTEVON e var SOGEN ™V yn)-
oawdv Evpdmmyv.34

[I repeat at this point that America is a big melting-pot which
receives all kinds of different metals and produces a new
generation, a new Race, or we could say a new ‘breed’, which—as
the facts prove —will lead, protect and teach old Europe.]

How did the authors of autobiographies deal with the Americanization
versus preservation of national culture debate?

In his autobiography Polenes dealt almost exclusively with the issue of
double national allegiance. He began with the assumption that the migrants are
de facto “people without a homeland” (“dvBowmol ywolg matpda”). “Having a
homeland” could be detrimental for the migrant, since it imprisoned him in an
unproductive state of nostalgia. With reference to the first generation of Greek
migrants in the United States, he mentioned:

Eueic evouloape, péyot tivog, 6Tt evoLordueda vd #pdmoty, ot
eineBa £EGQLOTOL, WG ATGHANEOL TG THYNG %At OTL TWEM UETA Ul
1600 €m anehevbepwvoueda.S

[Until recently, we thought that we were under arrest, that we
were exiles, deprived of our share of good luck, and that now after
so many years we were at last liberated.]

Taking his own experience as a starting point, he advised other migrant
Greeks to develop more positive forms of self-understanding and
representation. He also argued that the migrant community needed to develop
new alternative ways to relate to their country of origin. First, nationhood
should be disconnected from notions of territoriality and civic allegiances.

AyasmTol OHOYEVE(S, O TUTOLWTIONOS %Al 1] aydm TPOG TOVG €-
ZAERTOUS Hag OEV YAVETE OTOUNTOTE RaL v EVOLORWUE DK, 1] OL-
avdToTe VINROGTNTA %Ki GV PEQWUEY ... ATEvavTiag YVWOICOUEY
TOAY »ahd GhOL, OTL OL pueyahiteQol evepyétat g EAhadog vmjo-
Eav oL opoyevelg Tov eEwTeQLron.56

[Dear compatriots, our patriotism and our love for the ones we
choose to love are alive no matter where we live or what
citizenship we have ... On the contrary, as we all well know some
of our nation’s most important benefactors were Greeks who
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In his attempt to define the relation between locality and nationhood the
author used the concepts of travel and tourism. Migrant autobiographies
borrowed elements which were typical in travel literature. Autobiographies
written during the 1950s and 1960s—a period marked by the full emergence of
the phenomenon of mass tourism —included descriptions of scenery, landscapes
and monuments in the United States as well as in the homeland. The narration
of Polenes’s wanderings first in the United States and then in Greece included
descriptions of landscapes and historic monuments. The new forms of migrant
nationhood that the author advocated were similar to forms of tourist
disposition towards culture, peoples and places. Migrant nationhood should
have a cultural and moral content while remaining free from territorial
references and civic constraints. The cultural content of migrant nationhood
would be the result of a cultural eclecticism which would allow the migrant to
keep all those elements that were compatible with his everyday life in a
different country and ignore all the rest. Furthermore, the application of the
model of tourism to forms of migrant nationhood privileged a voyeuristic
approach to national culture. Much like the tourist-voyeur, the migrant
appeared to require and desire a pre-arranged scene, a pre-fixed image of the
nation. In the autobiographical text this desire was expressed through insistence
on the definition and description of essential and inherited constitutive
elements of Greek identity. To carry the metaphor of the tourist-voyeur a bit
further, we could argue that in voyeuristic relations the voyeur holds a position
of authority that allows him to enter and exit the scene according to his own
will. The voyeur has no commitment to the scene (or its protagonists). In the
same way the migrant-tourist, through a process of fixation and objectification
of national culture, took the place of the observer and kept the privilege to
enter and exit nationhood at free will.

Polenes was, however, conscious of the fact that the migrant, because of
social, political and economic constraints, could not afford to follow the tourist
model of nationhood. The author explicitly underlined the difference between
the traveler and the migrant. Whenever he included descriptions of monuments
or landscapes, he also commented that during his whole life he rarely managed
to take the opportunity to “be transformed for a while to a traveler”. Although
the subject can provisionally play the role of the traveler, he identifies
consciously with what he calls “the world’s migrants” (ot ueravdores diov Tov
%OOUOV).

In the 1960s the Greek migrant community had moved beyond the inter-
war period controversies over Ethnic-American versus Greek national cultural
identity and had discovered new poles of identification based on notions of
transnational movement. The emergence and establishment of these new poles
of identification was definitely related to the maturation of approximately fifty
years of controversies over issues of identity. However, it was also related to
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contemporary phenomena such as the rapid development of mass tourism and
other forms of consumerism that created new modes of identification; the latter
were no longer based on the idea of inherited culture, territorial origins, or civic
allegiances, but on individual preferences, initiatives, possessions and activities.

The autobiographies that were written by migrants and repatriates
privileged essentialist definitions of Greekness and folklore notions of
nationhood. By disconnecting nationhood from territorial references and civic
attachments they propagated de-politicized notions of nationhood. Finally,
through the analysis of the autobiographical text we can discern the migrants’
self-appointed position on the level of the transnational political scene. The
subjects considered migration a result of their country’s civilizational time-lag
which was itself related to the phenomenon of unequal international
development. They also saw migration as the only way to compensate for this
time-lag, and in this way incorporated their individual subjective stories of
migration into the historical narrative of the nation.

Conclusion

Through the study of the history of cultural representations of Greek migration
in the twentieth century, I attempted to retrieve the modalities of self-
conceptualization and the forms of cultural engineering of notions of
nationhood and subjectivity. By focusing on the analysis of representations of
migrant subjectivity I sought to retrieve expressions of the long encounter of
situated forms of sociality with modernity.

The historical study of Greek migration indicates that the cultural
heritage of the experience of migration cannot by itself function as a vaccination
against contemporary Greek racism and xenophobia, since the experience of
migration often led to the internalization of hierarchical discourses of racial and
cultural inequality and superiority in migrant culture and self-
conceptualizations.’”7 Representations of migration in Greek culture
recapitulate both reactionary and progressive conceptual references. The
history of migration does not thus constitute by definition a progressive or
alternative narrative of subjectivity.

The analysis of life-story narration, however, indicated that biographical
and autobiographical representations of migrant subjectivity constituted
historical demonstrations of the possibility and the need to transform and re-
signify the content and form of our national identities based on social
experience. Migrant biographies and autobiographies re-signified existing
notions of nationhood according to the experience of migrancy. Migrant
cultural production thus propagated collective identity as a form of historical
process.58

It could thus be argued that critical historical inquiry can offer a
contribution to the wider project of enacting this history of migration in
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contemporary culture and producing a historical knowledge that may create the
possibility for alternative forms of subjectivity, community and cultural politics

to emerge.
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